Events forecast and fulfilled from 536 B.C. to A.D. 75 as per the
 unique “70 weeks” and related prophecies of Daniel
            Daniel's prophecy of a “70 weeks” period spans from the early Persian era to the A.D.  appearance of a Messiah and applies solely to Jerusalem and the ancient Israelite nation.

     Many of the dates of the events of this period are known from ancient regnal data and verified ancient astronomical observations.  However in determining exactly when on today's calendar certain Biblical events happened, many disputes have developed, where despite a large investment of scholarship over centuries, especially regarding the pivotal prophecy of Daniel's “70 weeks”, no proper calendrical harmony of many historical events has yet been made.   Scholars of this particular prophecy are largely divided into two incompatible schools of interpretation of the Biblical data, there being also disagreements within each.

     One school, relying on the established calendar for the period, sets aside in one way or another certain Biblical data in order to make the prophecy appear to conform to known history.   The other school asserts that no problem arises from any Biblical data since the established calendar for the period is considered “pagan” based and thus unreliable; such school relying solely on its own model of the Biblical calendar for the period, even though unsubstantiated outside its own sphere.
Either way, in examining this longtime dispute under the strictness of common law argument, long proven the most reliable decider of continuing disputes, no chronological submission can be considered which directly denies either the established calendar or relevant Biblical data.

Any proposals which do contain such a denial, no matter what degree of
education may be involved or how noble the theological motives, have no right to legal merit as such would constitute a conflict with the material evidence.  With the most reliable decider of severe disputes being a properly constituted common law governed court, then in a case where the “70 weeks” dispute is made examinable by such a court, it would firstly consider that both the Biblical historical record and the calendrical data of the many records of contemporary nations have equal merit.

Since neither school of interpretation can agree with such common law
procedure, the only means of resolving the Biblical data with history, as would be consistent with the principles of a properly conducted court, is to set aside all
scholars' interpretations of the issues, yet without compromising the integrity of their expert observations.
      In the record of Daniel, the “70 weeks” prophecy was given to him by an angelic messenger shortly after the fall of Babylon (539 B.C.), such prophecy being an immediate response to his prayer that the long-standing “desolations of Jerusalem” (Daniel 9:2) should at that time come to an end.     The message to Daniel was that “Seventy weeks are determined upon thy people and upon thy holy city” (verse 24), and that this period would soon begin “from the going forth of the commandment to restore and to build Jerusalem” (verse 25).
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     Such answer overrode Daniel's petition and he apparently did not give a response.  However, the context of this prophecy was clear: such “70 weeks” applied specifically to the city of Jerusalem with its full-time temple hub and Israelite inhabitants.
     Since this prophecy clearly covered more of history than only 70 literal weeks or 16 months, such “weeks” (or Hebrew, 'sevens') of time can only have been intended as symbolic.  With it being established prior to Cyrus that a 24-hour day may be symbolised in prophecy as a year (Ezekiel 4:6), it was intended that the “70 weeks” mentioned by Daniel were symbolic weeks (or sevens) of years,  as covering a long span of history.  
    Such symbolic 70 “weeks” were then specified as containing three segments: one of 7 “weeks”, one of 62 “weeks”, and one of 1“week” (Daniel 9:24,25) - where although unmentioned in the sequence as a separate 70th “week”, no ground exists to exclude it  or relate it to some later time in history.
     With the first  segments or the '7 and 62 weeks' periods being associated with events concerning an Israelite national restoration, both periods culminated in a 70th week in which the “Messiah the Prince” would perform a set of transcendent or 'priestly' duties as the nation's Saviour (itemised in Daniel 9:24).
     Such duties however, are found to be incapable of being exercised by a mortal human.  Since this Messiah was necessarily mortal before his having been sacrificially “cut off, but not for himself” (Daniel 9:26), that is, having died for “the world” (John 3:17), only afterward, by the supernatural means of his being raised up to have “immortality” (1 Timothy 6:16), could he “bring in everlasting righteousness” (Daniel 9:24), and have “made intercession for the transgressors” (Isaiah 53:12), as only after having gained immortality was he 'made high priest for ever' (Hebrews 5:6,9,10).  That is, only by an after-death administration could the impossible-appearing prophecy be fulfilled.  Historically, such “Messiah the Prince” in Daniel 9:25 could only have been satisfied by the advent of the much later “Messias, which is, being interpreted, the Christ” (John 1:41), this being confirmed when Christ, already known for physical miracles, was received into Jerusalem as “King of Israel” (ch. 12:13):  such occurring after the second segment of 62 weeks.  Thus in the next segment of the 70th week, it was apparent that '7 and 62 weeks' “unto the Messiah the Prince” had just passed.  And with Christ being crucified in that 70th week, this was seen to fulfill part of the further prophecy that “after (7+) 62 weeks (that is, in the 70th) shall Messiah be cut off”.
     The last “week” which started with the work of “Messiah the Prince” (Daniel 9:25), ended with the imparting by the apostles to the Israelites of the nature of His sacrifice and the promised “remission of sins” (Acts 2:38,39) for any Israelite who would accept it:  That is, such remission was offered firstly to the Israelite nation at a public assembly on the day of Pentecost in A.D. 30 some 50 days after Christ's resurrection, the effect of which “remission” in terms of daily experience being a sense of a removal of all guilt accrued since childhood.  With this remission being declared in Jerusalem to Israelites “out of every nation under heaven” (Acts 2:5) during the 70th “week”, such promise had been fulfilled by A.D. 38, as evidenced by all of Christ's Israelite people in that region having had “rest”.  Such duties however, are found to be incapable of being exercised by a mortal human.  Since this Messiah was necessarily mortal before his having been sacrificially “cut off, but not for himself” (Daniel 9:26), that is, having died for “the world” (John 3:17), only afterward, by the supernatural means of his being raised up to have “immortality” (1 Timothy 6:16), could he “bring in everlasting righteousness” (Daniel 9:24), and have “made intercession for the transgressors” (Isaiah 53:12), as only after having gained immortality was he 'made high priest for ever' (Hebrews 5:6,9,10).  That is, only by an after-death administration could the impossible-appearing prophecy be fulfilled. 
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     Historically, such “Messiah the Prince” in Daniel 9:25 could only have been satisfied by the advent of the much later “Messias, which is, being interpreted, the Christ” (John 1:41), this being confirmed when Christ, already known for physical miracles, was received into Jerusalem as “King of Israel” (ch. 12:13):  such occurring after the second segment of 62 weeks.  Thus in the next segment of the 70th week, it was apparent that '7 and 62 weeks' “unto the Messiah the Prince” had just passed.  And with Christ being crucified in that 70th week, this was seen to fulfill part of the further prophecy that “after (7+) 62 weeks (that is, in the 70th) shall Messiah be cut off”.
     The last “week” which started with the work of “Messiah the Prince” (Daniel 9:25), ended with the imparting by the apostles to the Israelites of the nature of His sacrifice and the promised “remission of sins” (Acts 2:38,39) for any Israelite who would accept it:  That is, such remission was offered firstly to the Israelite nation at a public assembly on the day of Pentecost in A.D. 30 some 50 days after Christ's resurrection, the effect of which “remission” in terms of daily experience being a sense of a removal of all guilt accrued since childhood.  With this remission being declared in Jerusalem to Israelites “out of every nation under heaven” (Acts 2:5) during the 70th “week”, such promise had been fulfilled by A.D. 38, as evidenced by all of Christ's Israelite people in that region having had “rest” from persecution, and also “edified” (Acts 9:31).  Only after that time was such “remission” extended to all other peoples.
     This “70 week” period had begun with the nation's physical restoration in Cyrus' time and culminated at the time of the enablement of its spiritual restoration, it being seen that the three segments of this period had the same foundation, each providing a “remission” for the nation, that is, in the two first instances by means of a daily service  to God observed “according to the appointment of the priests which are at Jerusalem...day by day without fail” (Ezra 3:4; 6:9, 18-22), and in the third instance and independent of priests and past temple activities, by the proclaiming of a freer individual daily service through the acknowledgement of “the Messiah”.
     Since in this prophecy it was disclosed that such lengthy period involved two individual segments, one of 7 and the other of 62 weeks, with the two periods being distinctly separated, there is no ground to link them to make them conform to a chronology, especially since such would effectively dismiss their distinctness.
     However it can be seen that since each period contains recorded  synchronisations of datable events, the segments' beginnings and endings may be correspondingly dated.
     In closely examining the period's contemporary dating it is found that since the various records of the time are dated from different calendar systems, an exact construction of events is probably impossible.  Nevertheless with recent archaeological discoveries, an order of events can be firmly established, that is:
   1)  The Persian era began with the conquest of Babylon in 539 B.C. On the  night the city was captured, a prophetic judgment had been relayed by Daniel, already a revered prophet, to its then king, Belshazzar, who was told: “Thy kingdom is divided, and given to the Medes and Persians” (Daniel 5:28), that is, in the account of the historian Josephus, the kingdom was given to “Cyrus, the king of Persia, and Darius, the king of Media” (Antiquities X, xi,2), it being accordingly mentioned by Daniel that “Darius the Median took the kingdom” (ch.5:31).                                                                                           
   2)  On that same occasion, Darius “was made king over the realm of  the Chaldeans” (ch. 9:1), his accession year beginning in 539 B.C., after  which “this Daniel prospered in the reign of Darius, and in the reign of Cyrus” (ch. 6:28).   Also in 539 B.C., “his kinsman Cyrus” (Antiquities, op.cit.) similarly 
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began an accession year, in which he was at first (in some outlying cities) referred to as 'King of Babylon, King of Lands'.  Following his entry into Babylon, Cyrus was referred  to solely as 'King of Lands' for the remainder of his accession year.
   3)  In the next year, 538 B.C., Cyrus' son Cambyses was formally installed as the new 'King of Babylon', with Cyrus himself reigning in his first year as 'King of Lands'.  However by 537 B.C., Cambyses had been removed by Cyrus, who then began a first year as the formal reigning 'King of Babylon', such year ending in 536 B.C.
   4)  Thus although Cyrus had been reigning as 'King of Lands' since 539 B.C., it was his (regnally different) first year as sole 'King of Babylon'  which ended in 536 B.C., and in which he is referred to as “King of Persia” in both 2 Chronicles 36:22 and Ezra 1:1 (this “King of Persia” having long been so titled, and to which was now added “King of Lands” and “King of Babylon”).
      While the Babylonian, Persian and early Greek records match the Biblical history concerning Cyrus’ reign in Babylon, only the Bible and Josephus mention a contemporary “Darius the Mede”.  However, further documentation at one time existed such as “the book of the chronicles of the kings of Media and Persia” (Esther 10:2), where the inclusion of Darius the Mede by either that name or another could have been expected (Josephus accounting that Darius “had another name among the Greeks”- Antiquities X, xi,4), it being implausible that Daniel in his high advisory office contrived a fictitious king Darius (Daniel 11:1).
     Earlier, a related prophecy was given to Daniel about Darius and  Cyrus acting together as the “kings of Media and Persia” (ch. 8:20), both of whom in a vision given to Daniel were symbolised as horns on a ram, that is: “a ram which had two horns: and the two horns were high; but one was higher than the other, and the higher (one) [Hebrew - grew taller, or became greater] last” (verse 3).  That is, after Darius the Mede, as the lesser 'horn', had briefly reigned with Cyrus in Babylon, the taller or greater 'horn' came to supremacy, this one securing the prophesied liberation of the Israelites (the kingdom of the 'two horned ram' continuing in power until the advent of Alexander the Great).
     The specific prophecy naming Cyrus as liberator of the Israelites in Babylon was made some 170 years before he conquered it, he having been named by Isaiah in the terms, “Cyrus... shall perform all my pleasure: even saying to Jerusalem, Thou shalt be built; and to the temple; Thy foundation shall be laid” (Isaiah 44:28), with the addition that “he shall build my city” (ch. 45:13).
     This prophecy materialised when “in the first year of Cyrus king of Persia (as King of Babylon)” a decree was issued by him authorising a rebuilding of Jerusalem (2 Chronicles 36:22), Daniel having been beforehand informed “in the first year of Darius”, that the Israelites' release from Babylon would occur soon after the issuing or “going  forth of the commandment to restore and to build Jerusalem” (Daniel 9:1,25).
     Also long before Cyrus issued his decree, it had been declared that the land of Judah would “lay desolate” so as “to fulfill 70 years” (2  Chronicles 36:21), that is, until the return of the Israelites, which would immediately result in the expected end of such desolation.
     Most scholars connect this “seventy years in the desolations of Jerusalem” (Daniel 9:1,2) with an overlapped 70 year period of 'servitude of many nations to Babylon' (cf. Jeremiah 25:9,11).
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     However before the end of Judah's desolation, the period of 'servitude' had already ended (2½ years earlier at the fall of Babylon both of whom in a vision given to Daniel were symbolised as horns on a ram, that is: “a ram which had two horns: and the two horns were high; but one was higher than the other, and the higher  (one) [Hebrew - grew taller, or became greater] last” (verse 3).  That is, after Darius the Mede, as the lesser 'horn', had briefly reigned with Cyrus in Babylon, the taller or greater 'horn' came to supremacy, this one securing the prophesied liberation of the Israelites (the kingdom of the 'two horned ram' continuing in power until the advent of Alexander the Great).
     The specific prophecy naming Cyrus as liberator of the Israelites in Babylon was made some 170 years before he conquered it, he having been named by Isaiah in the terms, “Cyrus... shall perform all my pleasure: even saying to Jerusalem, Thou shalt be built; and to the temple; Thy foundation shall be laid” (Isaiah 44:28), with the addition that “he shall build my city” (ch. 45:13).
     This prophecy materialised when “in the first year of Cyrus king of Persia (as King of Babylon)” a decree was issued by him authorising a rebuilding of Jerusalem (2 Chronicles 36:22), Daniel having been beforehand informed “in the first year of Darius”, that the Israelites' release from Babylon would occur soon after the issuing or “going  forth of the commandment to restore and to build Jerusalem” (Daniel 9:1,25).
     Also long before Cyrus issued his decree, it had been declared that the land of Judah would “lay desolate” so as “to fulfill 70 years” (2  Chronicles 36:21), that is, until the return of the Israelites, which would immediately result in the expected end of such desolation.
     Most scholars connect this “seventy years in the desolations of Jerusalem” (Daniel 9:1,2) with an overlapped 70 year period of 'servitude of many nations to Babylon' (cf. Jeremiah 25:9,11).
     However before the end of Judah's desolation, the period of 'servitude' had already ended (2½ years earlier at the fall of Babylon to repair the city walls and gates which took 52 days (ch. 6:15), and to organise the security of the city before returning to Persia.  However no connection can be found which links Nehemiah with the “going forth of the commandment...to build Jerusalem”, since during his stay there he was associated solely with the separately prophesied later repair work  when “the street (would) be built again, and the wall, even in troublous times” (Daniel 9:25).  Likewise on a later occasion, when Nehemiah served as governor in Judea for 12 years, his civil office in the already restored city was obviously not connected to the “going forth” of the restoring commandment.
     The second of the two interpretations relies specifically on an arbitrary calendar formulated on an interpretation of one (albeit significant) Biblical prophecy which for example dismisses all                      (astronomically verified) Babylonian and Persian dating of events.  And in failing to provide synchronisations of historical events with Biblical  events, this interpretation of such prophecy cannot be substantiated as having merit.
     Thus there is no sustainable ground to re-date Cyrus' decree, nor as other scholars propose, to split it into two parts, with one part providing for the restoration of the temple separately to the other part for restoring of the city (requiring that all civil construction eased during the temple building years).  However, according to the collective accounts of Cyrus concerning his decree, he did not constrain the Israelites' freedom to “build (the) city” (Isaiah 45:13), but rather, as Josephus accounts, Cyrus “gave them leave to go back to their own country, and to rebuild their city Jerusalem, and the temple of God” (Antiquities XI,i,2).  [Although the decree of  Cyrus was foretold to Daniel, it is unmentioned in his 
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writings. Josephus reports that Daniel had left Babylon before the decree was issued, that is, when “Darius...took Daniel...with him into Media” (in 538 B.C.), where he was appointed “one of the three presidents” over “three hundred and sixty provinces (of Media)” (which led to his popularly known encounter in the lion's den) (Antiquities X,xi,4,5).]
     It is thus apparent that:
   1)  With 536 B.C. being the first year of Cyrus' sole reign as 'King of  Babylon', the “commandment to restore and to build Jerusalem” was issued early in the year, such marking both the completion of the 70 years' desolation in the land of Judah and the start of the prophesied  “70 weeks”, and 
   2)  The end point or culmination of the “70 weeks” was fulfilled by i) the appearance and ii) work of a regal “Messiah the Prince”, that is, after the 7 and 62 “weeks” segments had passed.   Historically, the same can only apply to Christ when in A.D. 30, “Messias...which is called Christ” (John 4:25) was received into Jerusalem as “the King of Israel” (ch. 12:12-15), and where within days, he had performed the sacrificial and 'high priestly' work itemised in Daniel 9:24, from which the nation received its promised “remission of sins” and thus a capability of enjoying spiritual reconciliation.
     [At Christ's death, the performing of temple sacrifices was superseded by His act of sacrifice (being materially signified when simultaneously “the veil of the temple was rent in twain from the top to the bottom” – Mark 15:38).  However the general population were ignorant of the depth of that which Christ achieved, hence both the temple and its services continued as a lawful institution (cf. Acts 2:46; 3:1; 21:26) until their conclusive removal in A.D. 70.]
     Thus with the Biblical history of the “70 weeks” of years going  from Cyrus' decree in 536 B.C., to Christ's work which started soon after the 7 and 62 “weeks”, that is, in A.D. 30, such period amounts to 565 years on the calendar (there being no scholars' year zero).
     Yet when the years represented by the 7 and 62 weeks' segments are joined together, they add to only 483 years, and commencing at Cyrus' decree, extend only to the start of 53 B.C., 82 years short of the  start of A.D. 30.  Since there are 565 calendrical years from the start of 536 B.C. to the start of A.D. 30, the absence of 82 years presents an immediate difference between recorded historical events and one of the Bible's major prophecies, such as in this case would reduce the forecasts of Daniel's “70 weeks” to one of lax theological argument and thus render the Biblical record as having unmerited historical authority.  Since such 82 year difference between the Biblical and historical record relies wholly on the interpretation of one prophecy, and the various scholars'  interpretations of this prophecy to the present day remain strongly disputed, the integrity of Daniel's prophecy stands uninjured.
     In Daniel's time however, no discordancy was recorded as existing between Biblical prophecy and historical records.  Rather, the rulers of that era recognised the accuracy of the Biblical prophecies in their nations' experiences (e.g., see Jonah 3:5; Daniel 2:47; Ezra 1:2), with the Originator of such nation-affecting prophecies (as per Daniel 2:47) being a reliable “revealer of secrets”, which in an extreme example, “not a man upon the earth” (verse 10) except Daniel could  receive (verses 27,28).
     Although Daniel was already well educated, he also “had all understanding in visions and dreams” (ch.1:17), which was given to him on the occasions he petitioned God, he receiving such either by additional dreams (ch. 2:19) or by special messenger (ch.8:15,16). Accordingly, his petition to God concerning Jerusalem's desolation resulted in his being presented with the “70 weeks” prophecy, and it 
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was again required that he be given special “skill and  understanding” (ch. 9:22) to enable him to make sense of it.
     That is, the nature of this prophetic message was such that it would not normally  be decipherable, and that there was added to it yet more meaning than the symbolism understood by the world's wise men.
     Without such special assistance, the prophecy would either have seemed a waste of words or remained obscured, and attempts at measuring the length of the “70 weeks” prophecy could never be reliable, regardless of any degree of scholastic learning; that is, no primary symbolic answer would prove satisfactory as it was now  subject to something yet further symbolic (and thus outside the sphere of educated assumptions).
     In the context of the “70 weeks” prophecy, a restriction in understanding was in keeping with the longstanding national punishment of 'blindness' imposed on the Israelites, rendering them incapable of comprehending the spirit of God's laws, to the extent that “the wisdom of their (ordinary) wise men shall perish, and the understanding of their prudent men shall be hid”, God having even at this level “shut their eyes, that they cannot see; and their hearts, that  they cannot understand” (Isaiah 6:9,10; 44:18), as especially evident in the parables given by Christ which involved teachings too cryptic for even the wisest men of the time (cf. Matthew 13:13-15).
     Although the Israelite people did not have a full understanding of     the “70 weeks” prophecy, the approximate timing of the Messiah's appearance was then being made well enough known by His forerunner John the Baptist (some senior Judaists considering him as if he were the expected Messiah - John 1:19,20), with others soon after having “found the (right) Messias” (verse 41).  Notwithstanding He becoming widely regarded as the prophesied “Messias”, no-one would  understand the nature of His work until after its completion (John 19:30).
     Only from then on, in the last or 70th week, could the Israelites,  by means of the apostles being anointed at Pentecost, receive the promised freedom from guilt or “remission of sins” (Acts 2:38).
      However the proper timing of this cryptic prophecy has long  since been obscured.  Theological disputes concerning the “70 weeks” continue unresolved to the present day, leaving the only possible means of solving such disputes to be a common law based   examination of the two elements of the term itself, the “70” and the “weeks”:-
      First, the number “70” has an invariable meaning.
      Second, the element of “weeks” is not limited to one meaning in the Bible's usage of it.  With the word “week”, in keeping with  the Hebrew numeral 7, being most commonly used to denote 7 days, a similar meaning continued to exist with the usage of the Greek word for week such as in Matthew 28:1, which signifies the plural “sabbaths” (or 'sabbath to sabbath').  Another meaning of the word “weeks” occurs when used to symbolise 7 years.   Further again, there were circumstances within the constitution of the Israelite nation where the length of a calendrical “week” can span 8 days.
     The circumstances where the number 8 is directly associated with the number 7 involve two major Israelite events, one instituted shortly after the Exodus as an annual celebration and the other at the establishment of king Solomon's temple to be a daily requirement:
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   1) With the start of the calendrical Israelite day being at sunrise (for example, as in Exodus 12:8,18 and Numbers 33:3 where the  night of the 14th day of the month is followed by the morrow being the 15th), the nation's annual feasts however started in the evenings, that is, such feast days and annual sabbaths were observed from 'even to even' (as with Exodus 12:18; Leviticus 23:32).  Concerning an instance where a week can span 8 days, such is evident with “the (annual) feast of tabernacles” (Leviticus 23:34f.), where it is mentioned that “in the fifteenth day of the seventh month...ye shall keep a feast unto Yahweh seven days: on the first day shall be a sabbath (or rest day, such being not limited to Saturdays), and on the eighth day shall be a sabbath” (verse 39).  From this it can be recognised that: (a) if the 1st day of the feast occurred on a Monday for example, the 8th day would also be a Monday (both days being called a sabbath);  (b) as the 7 feast days are counted from evening to evening and overlay the normal Israelite sunrise-to-sunrise days, then 7 of such feast days actually span 8 calendrical days, the eighth being termed “the last day, that great day of the feast” (John 7:2,37);
   2)  In King David's time, from the calendar instituted in Moses' day and laws establishing the continuity of tabernacle services, regulations  were added by David for the same continuity of services in the environment of a more extensive unmovable temple in Jerusalem. Such Davidic regulations created a week-to-week roster system of “orderings” or “courses” (I Chronicles 24:3-19; Luke 1:5), and involved senior priests who would work in the temple soon to be built by Solomon, this then providing a geographically fixed habitat for the uninterrupted administering of “the service of God, which is at Jerusalem” (cf. Ezra 6:18). To ensure an uninterrupted continuity, 24 such “courses” were delineated, individually named, and ordered into a repeating weekly cycle without gaps Such temple institution  was marked by the directive that the priests would “come in on the sabbath” and “go out on the sabbath” (2 Chronicles 23:8) – again, being an 8 day span. That is to say, since continuity of service was the primary consideration for preserving the nation's interface with God, this succession of “courses” was not based on a normal shiftwork  basis where one worker took over the duties of another at the end of a shift, but operated on an overlapping basis, where two senior priests were rostered to perform duties on each weekly (Saturday) sabbath (where an increased attendance was occasioned).  Thus for these priests, their sabbath-to-sabbath week involved an 8th day of work,  each serving the 7 days, plus the day following which was shared with  the next priest rostered who commenced his “course” that same day, effectively an eight day week.  As Josephus notes, “one course” would “administer to God eight days, from Sabbath to Sabbath” (Antiquities VII,xiv,7);
     Immediately after the Israelites' return from the captivity in Babylon and with no functioning temple in Jerusalem, no “courses” were  operating and could not have even been instigated until the temple  building was “finished”.  With Jerusalem having been  
re-inhabited by the seventh month” of Cyrus' first year (Ezra 3:1),  that is, when “the children of Israel were in the cities”, they “gathered themselves together as one man to Jerusalem” to re-establish the social structure.  From that early time “They kept also the feast of tabernacles”, having “offered the continual burnt offering” from “the first day of the seventh month... But the foundation of the temple of (Yahweh) was not yet laid” (verses 4- 6).
     Subsequently, “in the second year of their coming unto the house of God at Jerusalem, in the second month”, they “set forward the work of  the house of (Yahweh)....and laid the foundation” (verses 8,10), the temple eventually being finished some 20 years after the decree of Cyrus, that is, “in the 6th year of the reign of (the Persian) Darius” (Ezra 6:8,14a,15).  Also at that time of restoration, a senior priest identified as ‘Joshua’ or ‘Jeshua son of Josedech’ was noted as being a connecting “branch” to one of the ruling priests in the pre-captivity temple (ch.5:2; Haggai 1:1; Zechariah 3:1,8; 6:10-13; cp. 8:1-8 and Isaiah 4:2-4).  Thus 
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the first course was “set” (Ezra  6:15) in the 6th year of Darius and from that time proceeded on with the uninterrupted rotation of the named courses [which extended to the chronology of Christ's time, one of which being “the course of Abia”, which was ultimately held by John the Baptist's father (Luke 1:5)].
      Therefore since the “70 weeks” prophecy primarily concerns temple/priestly functions, and there is a Biblically based 8 day alternative week which applies to temple/priestly functions, and then Daniel (in having been given special understanding) would have been able to perceive a second, or cryptic, symbolism within the term “weeks” (more so than its simple prophetic form of a week representing 7 years), that is, not just primary symbolic weeks of  years, but rather, 'temple course' 8-day weeks of years, as  specifically relevant to Jerusalem and its full-time  temple activities.
      Applying this cryptic '8 day week' to the prophecy allows its sequence of events to be matched with the unfolding of history and the numerous regnal datings.  That is to say, since in the temple context of Daniel's “70 weeks” prophecy, the usage of a “week” of days to denote years allows for a built-in cryptic meaning that a week  may specifically span 8 days, then the ordinary symbolic “70 weeks” which necessarily requires an additional 82 years to harmonise it with  history, is extended by adopting the feast and temple course of 8 day “weeks”.  [Thus the common symbolism of an ordinary week as is still relied on by scholars can never serve to resolve the 70 weeks' chronology.] 
     As with such 8 day week being considered in the same way as the 7 day symbolic week meaning years, so the 70 “weeks” can also be reckoned in terms of 8 year “weeks”: the same then extending to 70 x 8 or 560 ordinary years on the calendar.
     Within this 560 year period, the two segments of 7 and 62 weeks occur: the first now being 56 years (7 x 8), and the next now being 496 years (62 x 8), and totaling 552 years.
     However, with such segments as prophesied spanning history from Cyrus' decree in 536 B.C. to the (regal arrival of) “Messiah the Prince” in A.D. 30, an immediate disagreement must be resolved in that a total of 552 years portrayed by such prophecy do not reach to the A.D. 30 date of the Messiah but only to early A.D. 17; such presenting a 13 year deficiency in the prophecy: there being no allowance for imprecision.
     With no adjustment of either the precise length of the Biblical prophecy or of the relevant historical dates being allowable, the prophesied period can only be spanned by the two segments if ground exists to adjust for the 13 year deficiency.  On close examination, two forced interruptions to the temple's functioning are found to have occurred: one in the 7 week segment, the other in the 62 week  segment:-
      (1) The first interruption affected the 7 week segment which concerned the prophesied revival of  1) God's people,  2) Jerusalem,  3) the temple in terms of the building, and 4) the temple in terms of its  purpose, with its highest priority being that of “daily burnt offerings...as  the duty of every day required” and the “continual burnt offering...of all the set feasts” (Ezra 3:4,5), that same daily service commencing in the seventh month of the year of Cyrus' decree (verse 1).
      Since this first segment concerned full-time restoration work in Jerusalem as well as the daily Levitical duties, that is, both for rebuilding the temple and making it fully operational (which would include the setting of the priests' courses), any time in which such rebuilding and services were forcibly interrupted would require compensation to be made to maintain the prophecy's integrity, such compensation taking the form of a completion of restorative work and services lasting the exact length of the interruption to the segment.
10.

     During this first segment of “7 weeks”, an interruption occurred some 6 years after Cyrus' decree was issued and lasted for 9 years.  Both Ezra and Josephus account that Cyrus' successor Cambyses forced the Israelites to stop what was perceived as “building the rebellious and the bad city” (cp. Ezra 4:12; Antiquities XI,ii,1); it being notable that of all the rulers in the region, it is only Cambyses who “in the beginning of his reign” can be called Ahasuerus, even though the rest of his reign is referred to as “the days of Artaxerxes” (Ezra 4:6,7).
     This first interruption occurred after Cambyses was maliciously advised by the non-Israelite residents of the land of the sureness of  civil trouble if he let “this city be builded, and the walls set up again”  (Ezra 4:16).  His reaction was an immediate commandment... that this city be not builded” (verse 21).  From that time, the Israelites'  enemies in the region acted to prevent work in the city “by force and power”  (verse 23); and so “ceased the work of the house of God” (verse 24a).  However, 9 years later and by a related second decree, Cambyses' successor Darius I (the Persian) reinstated Cyrus' original commandment, this reinstating being effected in “the second year of the reign of Darius king of Persia” (ver. 24b; ch. 6:1-8).
     Thus with the interruption during the first segment being caused by the work on the temple and city being forced to cease for 9 years, such occurring between 529 B.C. and 520 B.C., an additional 9 years compensation was required to be added to the segment before the  prophesied “weeks” could proceed.  This would compel a 9 year postponement of the next segment so that the prophetical years of such “7 weeks” (calculated at 56 years) could continue to completion as if there had been no interruption.  Thus such 9 years compensation must be added to this segment which ended in 480 B.C. (536-56 = 480).
     The end of the first segment of the prophecy is marked by a yet further Persian decree concerning Jerusalem's restoration, that is, at  the end of this 1st segment in 480 B.C., a third decree (again relative,  but subordinate, to that of Cyrus) was issued by the next Persian king (called Artaxerxes in the Biblical account and Xerxes by Josephus - cf. Ezra 6:14; Antiquities XI,v,1), who in fear and surmising to avoid God's wrath “against the realm of (Persia)”, gave to Ezra additional “vessels...for the service of the house of..God” (ch. 7:19,23), such vessels serving to “finish” and “beautify” it (6:14;7:27). With such third decree being issued at the finish of the 7 “weeks” segment, the 9 years' compensation for the 9 years' absence of temple-related work was required to be added, such added 9 years' rebuilding and priestly services as 'owed', ending in 471 B.C.
     Thus with the integrity of the first segment being restored by such addition, the second segment of 62 “weeks” could begin, this period intending (62 x 8) 496 years also of uninterrupted temple service, and prophesied to end with the advent of “Messiah the Prince”, that is, with “Messias, which is...the Christ” (John 1:41).
     However when the second segment of 496 years is added to the compensated first segment, it  is discovered to reach only (from 471 B.C.) to A.D. 26, such falling discordantly 3 years short of A.D. 30, this date being that of Christ's arrival in Jerusalem as “King of Israel”.
     (2) The second interruption affected the “62  weeks” segment, and concerned the earlier prophecy by Daniel that during the Grecian era of history, the temple in Jerusalem would be desecrated, and that such would last for 1150 days.  At this time, in the year 167 B.C., the army of the Greek king Antiochus Epiphanes invaded Jerusalem and forcibly stopped the temple services, and consequently “the daily sacrifice (was) taken away” (Daniel 8:11), Antiochus having invaded Judea to defile the temple as an insult to the God of the Israelites.
11.
     As prophesied in verse 14, this interruption would last for “2300 days”, that is, in idiomatic Hebrew, 2300 'evenings and mornings', or simply expressed: 1150 days, which approximated 3 years (including an intercalary month) on the then Hebrew calendar.  Additionally, such was noted by Josephus who reported that Antiochus acted to “forbid the sacrifices to be offered for 3 years' time” (Antiquities X,xi,7), such interruption having started in 167 and ending in 164 B.C., when the forces of Judas Maccabeus defeated Antiochus and a full restoration of  the temple services was enabled (1 Maccabees 1:54; 4:36,52,53).
     With such 1150 days' interruption to the temple services requiring compensation, the integrity of this second segment is restored by 1150 days being added to it once the fixed measure of 62 (8 year) “weeks” or 6 years had been completed, that is, before the third segment or 70th “week” could begin. Therefore although this segment of  “62 (8 year) weeks” reaches only to A.D. 26, when the required  compensation of some 3 more years of uninterrupted priestly services before the “62 weeks” is reached, this segment extends to conclude at mid-A.D. 29.  Thus in mid-A.D. 29 there had been a full prophesied “62 weeks” unto the Messiah, who now “after 62 weeks”, was prepared to enter Jerusalem as “the Prince”, or “King of Israel” (John 12:13). 
     “From that time forth began Jesus to shew unto his disciples how that he must go unto Jerusalem, and suffer many things of the elders and chief priests and scribes, and be killed, and be raised again the third day” (Matthew 16:21), such necessarily occurring in the third  segment of the prophecy, where “after (7 and) 62 weeks” can only mean in the first year of the 70th.   Accordingly, in this next or 70th “week” which began in mid-A.D. 29, Daniel's prophecy that “after [the] 62 weeks shall Messiah be cut off” (Daniel 9:26) was fulfilled by Christ in A.D. 30.
      With the two forced interruptions to the “70 weeks” being exactly catered for, the prophesied events within the whole of the period can be precisely matched with the historical records.  That is, the prophesied spans of '7 and 62' (cryptic) weeks or 560 years, when revised by correcting for the two interruptions of 9 years and 1150 days, sums to the  exact 573 years required to complete the prophecy.
       Still early in first year of the 70th “week”, the last requirement of the prophecy began with Christ's imparting to Israel the practical nature of His sacrifice and provision of a guilt-freeing national forgiveness of sins, thus enabling a “reconciliation for iniquity” (Daniel 9:24).  That is, at the public 'Pentecost' assembly in A.D. 30, Israel was first given its promised  forgiveness or “remission of sins” (Acts 2:38,39), such having been declared to all Israelites in the region of Judea by the end of that 70th “week”.  Hence by A.D. 38 (after which the various communities of Christ's Israelite people in the region enjoyed “rest” from persecution and “were edified” - Acts 9:31), the 70 weeks prophecy had been fulfilled.
      [Also in Daniel 9:26 and with only a minor grammatical division, a distinctly different prophecy appears after the first part of the verse, that is: whereas the “70 weeks” prophecy ends with the advent of the Messiah as described in the first part, there follows immediately in the second part, a notably different prophecy: one of war, not reconciliation.

   1)  Although no break in time is indicated by the text, the subject changes decisively from the salvation of Israel, to a “war” involving the destruction of Jerusalem by a force called “the people of the prince that shall come”.  Such war obviously cannot refer to a continuing of the Messiah's duties but from the text, only to a destructive foreign invasion, that is in historical terms, the Roman/Judean war of A.D. 66-73: the “prince” being a recognisable term for the leader of the invading army;
12.

   2)  This separate prophecy as distinct from the “70 weeks” was elsewhere described by Daniel as “a time of trouble”, and ended with  the total dissolution of the Israelite nation (Daniel 12:1f.), such being confirmed by Christ as a destruction of Jerusalem originally “spoken of by Daniel” (Matthew 24:6-21), the same being notably opposite to Christ's instigated “remission of sins”;
    3)  Also concerning this prophesied war, it is stated that “the prince that shall come (to) destroy the city and the sanctuary” would “confirm (a) covenant with many for one week: and (that) in the midst of the week he shall cause the sacrifice...to cease” (Daniel 9:26).  With this “covenant” prophecy being of Jerusalem's full destruction, this particular “week” could not be part of the cryptic “70 weeks” which dissimilarly ended in full spiritual success and civil rest.  That is, such “week” spanned the war which ended in full national oblivion.  Thus it could not fall within the cryptic 8 year context of the “70 weeks”, but rather, by involving not an establishing but the destruction of temple/priestly matters, such  “week” would represent the common symbolic 'seven' of years: Correspondingly, Josephus accounts four particular events during the war which lasted 7 years, these being:
    a)  At the beginning of the war in A.D. 66, a pact was made by the invading Roman “prince” with the principal rulers of Galilean Israelites,  soon after his arrival in Galilee; with such rulers rejecting all protests by those wanting to fight the Romans (one of the protesters being Josephus himself).  On a second Roman incursion into the region some months afterward (when Josephus was taken prisoner, the Galileans met with the Romans (under a new “prince”, Vespasian) to “confirm” the pact made earlier (Wars III,ii,4; iv,1; viii,1,2). Thus with such pact or covenant being instigated, and there being no record to the contrary, it would have continued until the end of a (7 year) “week”, that is, to the end of the war in A.D. 73;
   b)  Because of the ferocity of Judean resistance to the Romans, it was not until the middle of A.D. 70 that the Roman army succeeded in advancing into central Jerusalem to finally take over and terminate the temple services, after which the temple was desolated to the extent where “there (was) not..left one stone upon another, that (was) not thrown down” (Mark 13:2);
      c)  And with the termination of Jerusalem's temple services being prophesied to occur “in the midst” of a “week” (Daniel 9:27), such was fulfilled when in the middle of the 7 year war, in A.D. 70, the daily services were forcibly stopped (Wars VI,ii,1).  Then, some 3 years later, and coinciding with the end of the Romans' covenant “week” with the Galileans, the Romans withdrew their military occupation of Judea, and soon after, proceeded to sell the land (VII, vi,6); by this time having destroyed both Jerusalem and the Israelite nation;
   d)  In the last year of “so long a war” (of 7 years), A.D. 73, the last Judean outpost at Masada was taken, such being followed by the final scattering of even those who tried to continue the war against the Romans from outside Judea (Wars VII,x,1; xi,2).
       Therefore the completion of such 7 years which marked the end of the prophesied “time of trouble, such as never was” (Daniel 12:1), also marked the finish of the nation, such being previously forecast by Daniel in the words: “when he (the prince) shall have accomplished to scatter the power of the holy people, all these things shall be finished” (verse 7b), such “end of the war” (9:26b) occurring well after the “70 weeks” (9:26a) had finished.  That is, the last of the “70 weeks”, although appearing to include the war in which the Israelite nation was dissolved, had nevertheless been completed some 28 years before the war's start in A.D. 67, all scholarship to the contrary notwithstanding.]
